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interactions between Islam and local cultures resulted in acculturation that
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performing arts and gamelan music. This study uses a qualitative approach
using literature study methods and historical analysis to explore how Islamic
civilization adapted and developed in the Indonesian archipelago, as well as
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aspects but also encompassed the interconnected social, economic, and cultural
spheres that shaped the identity of the Indonesian Muslim community.
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INTRODUCTION
Islam entered the Indonesian archipelago through various channels, including trade,
education, and culture. Trade was the most significant, given the archipelago's strategic
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location at the crossroads of global maritime trade routes. Muslim traders from Arabia, Persia,
and Gujarat brought Islamic teachings while trading commodities such as spices, fabrics, and
jewelry (Roberts, 2023; Suparno et al., 2025). Education also played a crucial role through
traditional institutions such as Islamic boarding schools (pesantren), where local scholars
disseminated Islamic teachings with a cultural approach readily accepted by the community.
This process created intense interaction between Islam and local culture, producing a form of
Islam that is uniquely Indonesian (Jafar et al., 2025; Khoiri et al., 2025).

Islam was accepted as part of the cultural identity of the Indonesian people through a
process of acculturation. Long-standing Hindu-Buddhist traditions were not completely
eliminated, but were harmonized with Islamic values (Hasan et al., 2024; Mukhamdanah et al.,
2023). An example is the Javanese sekaten tradition, originally a Hindu-Buddhist ritual,
transformed into a celebration of the Prophet's birthday to promote Islamic values. Islamic
influence is also evident in mosque architecture, such as the Demak Mosque, which combines a
typical Javanese multi-tiered roof structure with Islamic symbols (Goriaeva, 2023; Rodriguez,
2023).

Ulama played a central role in the spread of Islam through education and political
influence. Islamic boarding schools (pesantren) as Islamic educational institutions grew
rapidly, becoming centers of religious learning and intellectual development (Hoesterey, 2023;
Mukhamdanah et al., 2023). Ulama served not only as educators but also as cultural mediators,
such as Sunan Kalijaga, who used wayang as a medium for preaching. Politically, ulama also
supported the establishment of Islamic sultanates such as Demak, Aceh, and Ternate, which
became bases for the spread of Islam in the surrounding regions (Choirin et al., 2025; Rusmini
et al., 2023).

Islam influenced the social structure of Indonesian society by introducing values such as
justice, mutual cooperation, and social solidarity. The concepts of zakat and waqf became
important foundations for supporting social welfare (Pratama et al., 2023; Rofiq et al., 2024).
The existing tradition of mutual cooperation was enriched by Islamic teachings, such as in the
organization of religious-based social activities, including religious studies and the Prophet's
birthday celebrations (Choirin et al., 2025; van den Boogert, 2026).

In the modern era, Islam Nusantara faces challenges from globalization and new currents
of thought. Nevertheless, the values of tolerance and moderation that characterize Islam
Nusantara remain relevant in maintaining harmony within diversity (Pratama et al., 2023;
Wardana et al, 2023). Religious movements such as Nahdlatul Ulama (NU) and
Muhammadiyah continue to promote an inclusive understanding of Islam, establishing Islam
Nusantara as a model of civilization capable of adapting without losing its traditional roots
(Frolova, 2024a; van den Boogert, 2026).

RESEARCH METHOD

This research uses a qualitative approach using literature study and historical analysis.
The literature study was conducted to explore various written sources related to the
development of Islam in the Indonesian archipelago, including books, scientific articles, and
historical documents (Astuti et al., 2024; Zain, 2025). Furthermore, historical analysis is used
to trace the journey of Islam in the Indonesian archipelago, from its initial arrival to its impact
on various aspects of community life.
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Figure 1. Research Flow
The data figure 1 and 2 obtained are then analyzed descriptively to examine the
dynamics of Islamic civilization in social, cultural, and economic contexts. This research also
considers the contributions of Muslim scholars and the process of cultural acculturation that
occurred in the Indonesian archipelago as part of the construction of a developing Islamic
civilization (Akhir et al., 2025; Faiz et al., 2024).

RESULTS AND DISCUSSION
Factors Influencing the Development of Islamic Civilization in the Indonesian Archipelago

The development of Islamic civilization in the Indonesian archipelago was influenced
by various interrelated factors, both internal and external. One key factor was the arrival of
Muslim traders who brought Islamic teachings through maritime trade routes. Through these
trade interactions, Islamic teachings began to be accepted by local coastal communities, such as
those in Aceh, Demak, and Malacca. This process not only involved the spread of religion but
also impacted the social, economic, and cultural transformation of Indonesian society.
Islamization in the Indonesian archipelago occurred by accommodating local cultural elements,
such as art, customs, and language, allowing Muslim communities in the archipelago to
maintain their identity while adopting Islamic teachings (Frolova, 2024b; Meyer, 2024).

Furthermore, political factors also played a significant role in the development of
Islamic civilization in the Indonesian archipelago. During the Islamic kingdoms such as the
Sultanates of Aceh, Demak, and Mataram, the government played a central role in the spread of
Islam. The sultans and kings who embraced Islam made the religion an integral part of their
governmental and cultural systems (Ariwibowo et al., 2026; Muzammil, 2026). The Islamic
legal system was also implemented in various regions, creating a strong social foundation for
Muslim communities. According to Amin et al., (2025), the influence of politics on the spread
of Islam was significant, as royal policies accelerated the process of Islamization and the
integration of Islamic teachings into local social and governmental systems. This demonstrates
that politics, culture, and economics synergized in influencing the development of Islamic
civilization in the Indonesian archipelago.
Geographical Factors

The Indonesian archipelago's geographical location, consisting of thousands of islands
and located along international maritime trade routes, was a crucial factor in the development
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of Islamic civilization (Hanafi et al., 2025; Jufri et al., 2024). This trade route, which connected
East Asia, South Asia, and the Middle East, made the archipelago a crucial node in the global
trade network. Ports such as Aceh, Malacca, and Makassar served as trading centers and
centers for the spread of Islam. Muslim traders who stopped at these ports brought Islamic
teachings, which were accepted by the local community and integrated with local traditions
(Fuadi et al., 2024; Usman et al., 2024).

Besides its strategic location, the Indonesian archipelago is also known for its rich
natural resources, particularly spices such as cloves, nutmeg, and pepper. These spices became
key commodities, attracting Muslim traders from the Middle East and India to the region. The
presence of spices not only stimulated trade but also fostered cultural and religious interaction.
This process accelerated the spread of Islam in the archipelago through cultural assimilation
and close trade relations (Hajar et al., 2025; Song et al., 2025).

Table 1. Key Findings on ESG Implementation and Financial Performance

Analytical Aspect

Main Findings

Financial Implication

ESG Disclosure
Quality

Governance
Integration

Environmental &
Social
Commitment

ESG as Strategic
Orientation

Firms with more
comprehensive and consistent

ESG reporting demonstrate
stronger  transparency  and
accountability

ESG embedded within board
oversight and risk management
systems strengthens strategic

alignment

Active environmental
efficiency and social
responsibility programs

enhance corporate reputation

Companies treating ESG as a
core strategy (not symbolic
compliance) show more

Increased investor confidence
and improved firm valuation

Lower risk exposure and

reduced cost of capital

Positive market response and
long-term performance
stability

Higher long-term returns and
stronger resilience  during

sustainable growth patterns market volatility

Islam, which entered the archipelago, demonstrated flexibility in adapting to the
geographic and social conditions of local communities. For example, coastal communities
engaged in trade quickly accepted Islamic teachings because the religion offered values
relevant to commercial life, such as honesty, justice, and harmonious interpersonal
relationships. As a result, Islam flourished in coastal areas before spreading inland (Mauluddin
et al., 2025; Setiawan & Stevanus, 2023).
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Figure 2. Findings on ESG Implementation and Financial Performance

The maritime characteristics of the Indonesian archipelago also influenced the spread of
Islam. The seafaring traditions of the Indonesian people enabled high mobility and accelerated
the spread of Islamic teachings. Furthermore, Islamic teachings were often conveyed through
maritime art and culture, such as fables that depict Islamic values within the context of the lives
of sailors and traders (Tiara et al., 2025; Wahidi et al., 2025).

Technology

Since the arrival of Islam through trade routes, various technological innovations were
brought by Muslim traders and scholars, which were then adapted and implemented in local
communities. One important innovation introduced was a more efficient irrigation system,
which supported the agricultural sector in various coastal regions of the archipelago, such as
Demak and Banten. This irrigation system not only increased agricultural yields but also
transformed the lifestyle and economy of local communities, creating social stability and
improving the quality of life. This agricultural technology played a role in strengthening the
economic position of Muslim communities in coastal areas and accelerating economic growth
in those areas. According to Van Bruinessen (1995), the existence of irrigation systems
introduced by Muslim scholars and traders was one of the factors supporting economic
progress in coastal areas of the archipelago, particularly during the Demak and Banten
kingdoms.

Furthermore, technology in education and writing also played a significant role in the
spread of Islamic knowledge in the archipelago. With the introduction of paper as a writing
medium, Muslim scholars in Islamic boarding schools (pesantren) began writing religious texts
in Malay using the Jawi script. This encouraged the spread of Islamic education to local
communities, strengthening religious and cultural understanding in everyday life. Islamic
books written and translated in Malay and Javanese further enhanced the community's
intelligence and introduced writing technology as a crucial tool in the dissemination of
knowledge. Azra (2019) states that the role of technology in writing and translating Islamic
texts became a crucial means of disseminating knowledge, bringing about significant changes
in the social and educational structure of Muslim communities in the archipelago.

Agricultural Technology

The development of agricultural technology in the Indonesian archipelago had a
significant impact on the social and economic stability of Muslim communities. One significant
contribution in this sector was the introduction of irrigation systems by Muslim scholars and
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traders. This introduction of irrigation, as seen in coastal areas such as Demak and Banten,
increased agricultural yields, which in turn stimulated local economic growth (Mokhtar &
Tajuddin, 2023; Ubaedillah, 2023). This success also supported the integration of Islamic
communities in the Indonesian archipelago, by generating agricultural surpluses that enabled
the development of bustling trading centers and served as centers for the spread of Islam.
According to Van Bruinessen (1995), the agricultural technology introduced by scholars played
a crucial role in strengthening the socio-economic structure of Muslim communities in the
Indonesian archipelago.

Writing Technology and Education

The development of writing technology, particularly in the form of paper and the Jawi
script, was a crucial factor in the spread of education among Muslim communities in the
archipelago. Islamic texts written in Malay using the Jawi script, introduced through Islamic
boarding schools (pesantren), became the primary means of disseminating Islamic religious
and cultural knowledge. Pesantren functioned as centers for the transmission of Islamic
knowledge, adapting local cultural elements, creating educational spaces relevant to the local
socio-cultural context. According to the sociology of civilization, education based on texts
written in the Jawi script significantly enriched the intellectual and cultural heritage of Muslim
communities in the archipelago. This is also emphasized by Ubaedillah, (2023), who stated that
pesantren are not only religious educational institutions but also serve as a bridge between local
culture and Islamic scholarly traditions.

Transportation Technology

Advances in transportation technology, particularly through large sailing ships and
more sophisticated navigation techniques, played a role in the spread of Islam in the Indonesian
archipelago. This technology enabled Muslim traders to reach remote areas, both coastal and
inland, that were previously difficult to reach. The expanding trade interactions resulting from
these transportation advances facilitated the spread of Islamic teachings to various regions in
the archipelago. Arosoaie & Mohamed Osman, (2025) in his research revealed that
transportation technologies such as sailing ships played a strategic role in expanding trade
networks and Islamic propagation in the Indonesian archipelago.

Religion and Ildeology

Islam and its ideology have played a crucial role in shaping the dynamics of Islamic
civilization in the Indonesian archipelago. Since its arrival through trade and religious
proselytizing, Islam has not only spread its teachings but also introduced social norms that have
become the foundation for the social structure of Muslim communities in the archipelago.
Concepts such as zakat, sedekah, and waqf have become important instruments in
strengthening social solidarity, reflected in local traditions such as mutual cooperation (gotong
royong) and kenduri (celebration). In this regard, Islam functions not only as a religion but also
as an ideology that brings social and cultural change to Indonesian society. As Azra (2019)
explains, Islam plays a role in shaping a social order that prioritizes shared prosperity, through
a wealth distribution mechanism influenced by the principles of social justice within religious
teachings.

Furthermore, Islamic law, an integral part of this ideology, has been applied to various
aspects of Indonesian society. Islamic Sharia, although accepted with various local adaptations,
forms a legal system that applies not only to family and inheritance matters, but also to
economic and social aspects. In some regions, for example in Minangkabau, Islamic
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inheritance law was adapted to respect the local matrilineal kinship structure, creating a legal
system rooted in local traditions but still grounded in Islamic teachings. This demonstrates how
Islamic ideology in the Indonesian archipelago is not monolithic, but rather inclusive,
accommodating local culture and wisdom in its application. Rahman (2021) also emphasizes
that the acceptance of Islamic law in the Indonesian archipelago resulted from the acculturation
of religious teachings with local norms, allowing both to function harmoniously in shaping a
thriving civilization.
Social Values and Norms

Islam has influenced the formation of social norms that underlie social interactions in
the Indonesian archipelago. Islamic social concepts, such as zakat (alms), sedekah (charity),
and waqf (endowment), are crucial in strengthening social solidarity. These concepts were
introduced by Muslim scholars and traders and played a significant role in creating strong
social networks within Muslim communities. For example, the tradition of kenduri (feast feast)
that developed among Indonesian Muslims serves not only as a form of celebration but also as
a means to strengthen a sense of community by combining Islamic teachings with the local
culture of mutual cooperation (gotong royong). This demonstrates how Islam adapts to existing
social values, strengthening social solidarity while maintaining the continuity of local
traditions. The relationship between Islam and the social norms of Indonesian society is
reflected in the highly respected practice of gotong royong, despite its profound Islamic
teachings (Mahadian et al., 2023; Yusuf & Yuslem, 2023).
Islamic law

Islamic Sharia plays a significant role in shaping the legal and social structure of
Muslim communities in the Indonesian archipelago, particularly in matters of family,
inheritance, and commerce. The application of Islamic law in the Indonesian archipelago not
only follows the guidelines of religious texts but also considers local wisdom. One example of
the adaptation of Islamic law is the Minangkabau inheritance system, which accommodates the
local matrilineal family structure. In this case, Islamic inheritance law, based on the principles
of rights and obligations, is combined with a matrilineal kinship system, creating a legal form
unique to the Minangkabau people. Azra (2019) explains that Islamic law in the Indonesian
archipelago has undergone a process of adaptation, allowing for its acceptance in various socio-
cultural contexts.
Diffusion of Culture and Knowledge

During the Sultanates of Aceh and Demak, the diffusion of Islamic culture significantly
influenced art and knowledge in the Indonesian archipelago. The spread of Islam also
influenced the visual arts, particularly the calligraphic carvings in Javanese mosques, which
blended elements of local culture and Islamic teachings. These art forms not only demonstrated
Islamic aesthetics but also reflected the community's ability to adapt foreign cultures to their
local traditions. Furthermore, the translation of Islamic texts into Malay and Javanese
accelerated the spread of Islamic religious and scientific knowledge throughout the
archipelago. Van Bruinessen (1995) examined how the process of translation and
dissemination of Islamic texts during that period stimulated rapid intellectual and spiritual
development among the Muslim communities of the Indonesian archipelago, creating a broader
base of Islamic knowledge.
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Intercultural Interaction

Intercultural interaction is a crucial element in shaping the dynamics and civilization of
Islam in the Indonesian archipelago. Since its arrival through trade and preaching routes, Islam
has interacted with various local cultures, creating an acculturation process that enriched the
social and cultural structures of Indonesian society. This process involved not only the spread
of Islamic teachings but also the exchange of knowledge, technology, and cultural traditions.
As these interactions developed, Muslim traders and scholars played a significant role in
introducing innovations, such as the compass and paper, which influenced not only intellectual
development in the Indonesian archipelago but also in Europe. These innovations demonstrate
how Islamic civilization had a significant impact on technological and scientific advancements
in various parts of the world, including the Indonesian archipelago. Research by Muhaimin
(2020) reveals that this cultural exchange resulted in a mutual influence between Islamic and
local cultures, creating new forms of a more dynamic and advanced society.

Furthermore, this interaction is also evident in the arts and culture, where Islam not only
brings religious teachings but also rich artistic traditions. In the Indonesian archipelago,
performing arts such as wayang kulit (shadow puppetry) and gamelan music are adapted to
convey Islamic values without losing local cultural identity. This process demonstrates Islam's
flexibility in accommodating local cultures, creating harmony that enriches the archipelago's
cultural heritage. Rahman (2021) in his study emphasized that Islam in the Indonesian
archipelago did not aim to replace local culture, but rather to enrich and adapt these cultural
elements with Islamic values. This makes Islamic civilization in the Indonesian archipelago an
example of how two different cultures can complement each other and form a more advanced
civilization.

Islamic and Western Cultural Exchange

The interaction between Islamic and Western civilizations, particularly through
Andalusia, had a significant impact on the exchange of knowledge and technology. When
Muslim traders introduced innovations, such as the compass and paper, to Europe, this not only
accelerated intellectual development in the West but also brought changes to many aspects of
life, including navigation, writing, and science. This process demonstrates how Islamic
knowledge developed in the Muslim world flowed to the West, introducing scientific principles
that became the foundation for Europe's intellectual rise during the Renaissance. In the
Indonesian archipelago, this exchange also enriched local intellectual traditions, where the
technology and knowledge brought by Muslim traders and scholars contributed to the
development of Muslim societies in the region. According to Noor, (2023), this cultural
exchange was not limited to technology and science but also extended to social and religious
aspects, creating a bridge between civilizations.

Contribution of Muslim Scientists to the World

The contributions of Muslim scientists, such as Al-Khawarizmi and Ibn Sina, in
mathematics and medicine were crucial to the development of modern science. Their works,
particularly in algebra and medicine, formed the basis of many scientific discoveries developed
in the West. The translation of their scientific works into Latin and other European languages
accelerated the spread of their knowledge. In the Indonesian archipelago, these contributions
also had a significant influence on the development of science, particularly among Muslim
intellectuals (Wijaya, 2024). Nusantara's scholars and scholars, who received this scientific
heritage, also adapted scientific concepts to local contexts, enriching existing intellectual
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discourse. This is reflected in the intellectual tradition of Islamic boarding schools (pesantren),
which not only focuses on religious studies but also involves an understanding of the sciences
developing in the Islamic world. As explained by Ardhana & Ariyanti, (2023), the works of
these Muslim scientists not only contributed to the Western world but also added new color to
the scientific tradition in the archipelago.

Local Cultural Adaptation

Islam demonstrates high flexibility in accommodating local cultures, so there is no
compulsion to eliminate local identities in the process of Islamization. In the Indonesian
archipelago, this is clearly seen in the integration of dance, gamelan music, and other local
traditions with Islamic values. For example, performing arts such as shadow puppetry and
gamelan music, rich in Javanese, Balinese, and Sundanese cultural values, were adapted to
convey Islamic teachings.

Through adaptation to local culture, Islam was more easily accepted by the people of the
Indonesian archipelago without sacrificing their cultural identity. This also demonstrates how
Islamic civilization in the Indonesian archipelago can dialogue with local cultures, creating
harmony that enriches the Indonesian culture. As Rahman (2021) explains, the process of
Islamization in the Indonesian archipelago was not a cultural replacement, but rather a process
of acculturation that produced new, more harmonious cultural forms.

CONCLUSION

Islamic civilization in the Indonesian archipelago demonstrated a very strong dynamic in
intercultural interactions, which not only transformed aspects of religion but also influenced
local social structures, laws, and culture. Islam in the Indonesian archipelago developed
through mutually beneficial cultural and knowledge exchanges, both with the Western world
and local cultures. The contributions of Muslim scholars such as Al-Khawarizmi and Ibn Sina
had a significant impact on the development of science and technology, which were then
applied in the Indonesian archipelago.
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